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Article 7

THE SEARCH FOR A JUST PEACE IN A GLOBALIZED WORLD
Munib A. Younan

Palestinian Christian Identity

human to the divine. God became incarnate on earth;
God did not remain in heaven. Christ taught us that the
Incarnation gave a meaning for Palestinian identity
never exclusive, but inclusive-molded by love,
forgiveness and reconciliation. Our relationships on this
earth are shaped by the Incarnation of our Lord Jesus.

Let me introduce myself. I am an Arab Palestinian
Christian Lutheran. Most people in the world would not
understand such a combination of identities because it is
usually believed that all Arabs are Muslims, and that
Arab Palestinians certainly are Muslims. But that, as you
know, is not true. I would like to share with you how I
regard and experience my Christianity and my Lutheran
faith in the light of my Arab Palestinian identity. There
are two premises which I find to be important:

2) The second premise has to do with Lutheran history in
the Middle East. It is certain that Lutherans cannot claim
a historic tradition in Palestine. We cannot claim that
Martin Luther came here to visit-Thank God! Rather
than a staid tradition of Christianity in the Holy Land, the
Lutheran doctrine brings us the freshness of the gospel.
This means that no nation or land can claim the
monopoly of preaching the gospel and administering the
sacraments. Always it is going in a circle-out of
Jerusalem to the whole world, but when Jerusalem
neglected the freshness of the gospel, it returned to it
through mission.

1) The first premise is Incarnation Theology, which is
essential to us as Palestinian Christians. Our identity is
the one we have developed since the early church. This
identity has not been hidden or disguised. Rather it has
been incarnational, in the flesh, very open. My
Palestinianity and my Christianity kiss each other.
My Palestinianity is something deeply rooted in biblical
culture, both Old and New Testaments. If you study
present day Palestinian culture, you will find many of our
traditions are rooted in the Bible. Sometimes I think we
are the living remnant of the biblical traditions. My
Palestinianity extends to my Christianity because
Palestine was, after all, the place in the world that our
God chose to become incarnate in Jesus of Nazareth.
This is the place of Jesus' birth, ministry, death,
resurrection and ascension. Plus, Jerusalem is the
birthplace of the Christian Church. It was here that the
Holy Spirit came in great power upon the followers of
Jesus and enabled them to preach the gospel. The early
Church was multi-cultural. The gospel was preached in
Arabic (Acts 2: 11) and the apostles and believers were
called to witness to Christ in Jerusalem, Palestine and the
uttermost parts of the world.

a) The Evangelical Lutheran tradition has rooted
us in the theology of grace. This grace we
receive freely from the cross of Christ. We
Christians in the Middle East live in an ocean of
Islam and Judaism, which means we are steeped
in the theology of merit. In both the Old
Testament and the Koran, there is a strong
theology of retribution, of a punishing God who
must be pleased through works of merit. But as
Christians living in the theology of grace we
know the love of God in Christ, a love which
extends to all people-sinners, the marginalized,
the oppressed and the oppressor. It is the grace of
Christ that embraces me and others, drawing me
nearer and nearer to my Savior. Through
kerygma, diaconia and missio the love of Christ
is given to everyone and we become the church
of martyria, the church of witness. This is the
freshness of the gospel.

Turning it around, my Christianity extends to my
Palestinianity through the life and teachings of Jesus
Christ. In this place, Jesus taught us to be peacemakers,
to be light, to share ourselves with others, no matter who
they are, to feed the hungry, bring water to the thirsty, to
clothe the naked, to welcome the stranger, to care for the
sick, to visit the prisoner.

b) The Evangelical Lutheran tradition has rooted
us in the theology of the cross, which is the
center of Lutheranism. This humbles me so that I
am not a master in my country, but a servant-a
servant not only for my own community but for
everyone. The theology of the cross molds my
whole identity and equips me for witness,
enabling me, in addition, to take a strong role in

Sometimes people tell me my nationality is Christian, but
there is no Christian nationalism. Rather, the Incarnation
has to do with relationships: the divine to the human, the
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mediation and dialogue with other Christian
confessions or other religions, or with conflicting
parties.

Evangelical family today are the Lutherans, the
Anglicans and the Reformed.

The Evangelical movement in the Middle East began in
the 19th century. It is true that Evangelicals, including
Lutherans, sometimes came with a triumphalistic
missionary mentality aimed at converting Jews and
Muslims to Christianity. But they soon ran into a rock
wall; they could not convert the Muslims and Jews. They
then turned to the Christians in the land, not to
proselytize them but to bring the fresh gospel message.
The Evangelicals have made an impact on the Middle
East:

I mention my own experience in order to elaborate on
how we can equip students in our Lutheran colleges and
universities to become leaders in the globalized world.
We do this by helping the students mold their identity as
Christians, not in a legalistic way but through the
influence and molding of the love of Christ in human life
and values. Sometimes when dealing with church
workers or missionaries I discover they are very
individualistic and become focused on petty things.
People say this is probably due to age or insecurity. But
for me, it is due to the lack of corporate identity with the
Christian community. Christianity and nationality extend
to each other. When their identity is clearly established,
the students will' be able to focus on their vocations.
They will come to realize that God calls them to a
vocation which may or may not be in the Church but will
be a place where they are missionaries in their own field.

A. The Bible was translated into Arabic m 1864 by
Evangelicals.

Understanding the Other Civilizations in a Globalized
World

B. Schools and colleges were started by the Evangelicals
which changed the whole mentality of the Middle East to
be more cosmic, more global. The education program
helped Arab Christianity to find its identity. To this day
in the Evangelical Lutheran Church in Jordan and
Palestine (ELCJ), the education program of our church in
six schools is our direct mission in proclaiming the
Gospel in word and deed. Our schools continue to be an
oasis to mold the Palestinian Christian identity; to teach
peaceful co-existence with other religions, especially
Islam and Judaism; to emphasize peace education; to
promote the role of women; · to give high quality
education; and to prepare the future generation to be
active citizens for building the Palestinian modern, civil,
and democratic society.

In a globalized world, we cannot be like ostriches, hiding
our heads, saying "Everything is fine for me," and not
caring for the rest of the world. If we do this, we become
selective and insensitive. If we do this, we are creating a
new Tower of Babel, in which everyone is pushing
him/herself to be the best, the highest, the most
important.

These two premises-the theology of grace and the
theology of the cross-are part and parcel of the theology
and tradition of the early Christian church. They continue
today in the Lutheran and other Evangelical churches in
the Middle East.

Instead, we must learn in a globalized society to be aware
and sensitive-for example, the global North must be
aware and sensitive to the culture and needs of the global
South, and the South must be aware and sensitive to the
North; the same is true of the East and the West.
The education we provide our students must give them
sensitivity to the other-the people who are different in
culture, race, religion, and concerns.

C. The role of women was promoted. The Evangelicals
believed in educating both boys and girls. All women's
movements were and are given encouragement and
support. The ELCJ is currently the only Church in the
Middle East ready to ordain a woman.

Although we live in a globalized world, we notice a clash
of civilizations. It is true-there is polarization in this
modern world. Islam and the West are clashing-Africa
and Europe are clashing. We see much xenophobia in the
world, including Islamophobia, anti-Semitism, and
Americanophobia, to mention just three of the fears. Like
His Holiness Pope John Paul II, we must be willing to
confess our fears and the actions that result from them.
John Paul made a public confession of the fact that the
Church had persecuted the Jewish people in past

D. Evangelicals brought ecumenism. For example, it was
the Evangelicals who helped to form the Middle East
Council of Churches (MECC). We invited all the
Christian Church bodies to participate and· named the
four Middle East church families: Catholic; Orthodox;
Oriental Orthodox; and Evangelicals. Included in the
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centuries and asked forgiveness for this sin. We must be
courageous as Christian leaders in educating our children
to recognize and confess our fears because contrition
helps civilizations to co-exist and be in constructive
dialogue.

and turn aside in xenophobic fear, teaching others,
including our children, also to hate and fear the people
who are different from us. It is obvious to me that the
Church should be the agent or instrument that works for
dialogue.This is a dialogue that seeks the humanity of
each other in our civilizations and cultures and that
accepts the otherness of the other, building a culture of
mutual trust and acceptance and seeing the richness of
the various traditions and civilizations that God created.

Edward Said, a renowned Palestinian American educator,
recently wrote about the modern clash of civilizations:
(Some people) have seen in the atrocities of 9/11
a sign that the Arab and Islamic worlds are
somehow more diseased and more dysfunctional
than any other, and that terrorism is a sign of a
wider distortion (than) has occurred in any other
culture.

Remember that St. Paul said, "Though I am free and
belong to no one, I make myself a slave to everyone, to
win as many as possible. To the Jews I became like a
Jew, to win the Jews.To those under the law I became
like one under the law (though I myself am not under the
law), so as to win those under the law. To those not
having the law I became like one not having the law
(though I am not free from God's law but am under
Christ's law), so as to win those not having the law.To
the weak I became weak, to win the weak.I have-become
all things to all people so that by all possible means I
might save some. I do all this for the sake of the gospel,
that I may share in its blessings." (1 Corinthians 9:19-23)

We can leave to one side that, between them,
Europe and the US account for by far the largest
number of violent deaths during the 20 1h century;
the Islamic world hardly a fraction of it. And
behind all of that specious unscientific nonsense
about wrong and right civilizations, there is the
grotesque shadow of the great false prophet
)Samuel Huntington who has led a lot of people
to believe that the world can be divided into
distinct civilizations battling against each other
forever. On the contrary, Huntington is dead
wrong on every point he makes. No culture or
civilization exists by itself; none is niade up of
things like individuality and enlightenment that
are completely exclusive to it; and none exists
without the basic human attributes of
community, love, value for life and all the others.
To suggest otherwise as he does is the purest
invidious racism of the same stripe as people
who argue that Africans have naturally inferior
brains, or that Asians are really born for
servitude, or that Europeans are a naturally
superior race . . . . It is the purest drivel. On the
other hand, there is the much more credible and
serious stipulation that like every other instance
of humanity, Arab and Muslim life has an
inherent valu� and dignity, which are expressed,
by Arabs and Muslims in their unique cultural
style, and those expressions needn't resemble or
be a copy of one approved model suitable for
everyone to follow.

St. Paul accepted the other civilizations in their own
context, recognizing their humanity, ready to dialogue
with the people. He did not allow fences or barriers to
keep him from knowing and caring about the people who
were different from him. Instead, he made every effort to
understand people in different civilizations and cultures.
In Ephesians 2, St.Paul also wrote, "For Christ himself is
our peace, who has made. the two one and has destroyed
the barrier, the dividing wall of hostility, by abolishing in
his flesh the law with its commandments and regulations
. . . . He came and preached peace to you who were far
away and peace to those who were near.For through him
we both have access to the Father by one Spirit.
Consequently, you are no longer foreigners and aliens,
but fellow citizens with God's people and members of
God's household ..." (Ephesians.2:14-15a, 17-19)
The challenge of Lutheran churches and colleges in the
world is how to teach our future generations the art of
dialogue with other civilizations and respect the diversity
of God's creation, thereby developing understanding and
trust, building a culture of just peace.

I, too, disagree with Huntington's teaching about
civilizations always battling against each other. It is
wrong to stigmatize people and drive them apart.
Unfortunately, our usual pattern is to demonize the other

The Search for Justice
Together we must search for justice in our modem world.
The politicians have proved that no nation can be
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independent without caring about justice for the other. It
is a huge mistake to believe that justice belongs only to
us. We may think that we deserve justice, peace and
freedom because we have fought for it and have the right
to it. It may not occur to us that others need to enjoy the
same justice. I am noticing that the American people are
speaking about liberation and justice in the whole world,
and that is commendable. However, justice can never be
understood only from an American point of view, or an
African or Arab or Asian or European point of view.
Justice must be seen from a justice point ofview. I know
there is no absolute justice in our modem world, only
relative justice. But justice at this time can be secured by
the international legitimacy, which is proclaimed in our
globalized world.

Israel without justice for the Palestinians, and there will
be no justice for Palestinians without security for Israel.
From the Palestinian Christian Church point ofview, the
resolution of this conflict will include a two-state
solution; a shared Jerusalem; a just solution to the right
ofretum problem for Palestinian refugees; a just solution
to the presence of Israeli settlements in the West Bank
and Gaza; and a fair distribution of water. This, we
believe, is justice for both groups ofpeople. Some say it
is not enough justice, and that is true. But the
international legitimacy helps us to provide the necessary
justice for the two peoples, Israelis and Palestinians, and
for the three religions-Judaism, Islam, and Christianity.
When the Israeli-falestinian confli ct can be solved, the
result will be peace in the Middle East. That is because
the Israeli-Palestinian conflict is the core problem in the
Middle East. The long-term, ultimate result of solving
this crisis will be peace in the rest ofthe world.

Great American leaders like George Washington,
Abraham Lincoln and Martin Luther King Jr. were
instrumental, with many others, to gain justice and
freedom for American people. However, when God gave
justice and freedom to the American people, I do not
believe God intended them to keep it all to themselves in
a narrow way. These gifts were intended to be
implemented for all nations living under oppression and
searching for truth and liberation. Both the Old
Testament and the New Testament speak of justice,
mercy, and peace living together. In Psalm 85:10, the
psalmist proclaims, "Justice and mercy kiss each other."
And in James 2:18, we read, "The harvest of justice is
sown in peace to those who make peace."
How can there be justice and peace in the world if there
is no peace or justice in the Middle East? The State of
Israel has militarily occupied Palestinian land and people·
for over thirty-six years. Occupation is a sin against God
and humanity. It deprives the ones . being occupied of
their human rights and their dignity. It demoralizes the
ones who are occupying the land and the lives of other
people. In fact, occupation demoralizes first the occupier,
then the occupied. This is the reason the Palestinian
Christian churches, living under occupation themselves,
are calling for an end to the occupation and calling for
justice for both Israelis and Palestinians. When we call
for an end to the occupation, we mean to liberate the
occupier from the mentality of occupation and from
insecurity and fear. We also mean that ending the
occupation will liberate the occupied Palestinian people
from pain and suffering, from the violation of their
human rights. Justice in this conflict will bring security
for the Israelis and liberation for the Palestinians. It is
trne, as many have said-there will be no security for

I often hear people in the U.S. ask, "Why should
Americans care about what happens in the Middle East?
It doesn't have anything to do with us." On the contrary,
the problems and their resolution in the Middle East are
not far from you. When justice and liberation came to
South Africa, everyone in the world was influenced and
affected, not just South Africa. It is the same for the
Israeli-Palestinian peace process. The nations in our
world are interdependent. No nation can selfishly enjoy
justice without seeing the fruit ofjustice implemented in
other countries.
At the moment, the people in Europe or the Southern
Hemisphere look with great expectation to the kind of
justice the U.S. is trying to implement in the whole
world. It is very essential, as naive as I am, that the U.S.
will liberate itselffrom "narrow, self-interest justice" and
work as an honest broker for justice, truth, liberation, and
peace in this world. The test of the U.S. is not how
powerful it is in this world or how mighty its military
may be. The test is this: can the U.S. implement justice
with one standard for all the nations of the world,
including itself?
- The test for justice for the world and within one's nation
is right in front of us. If justice can be accomplished in
the Israeli-Palestinian conflict and in other conflicts in
the world, then the whole notion of justice is not only a
theory but will be a practice everywhere. Justice within a
nation is being demonstrated among Palestinians as we
are developing our constitution and our laws. The
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Palestinian Christian Church is working hard to base the
laws on equality for the adherents of the existing
religions, with human rights, responsibilities and justice
for all. Our long experience with injustice has taught us
that justice starts at home. When we stand with others in
their struggles against injustice, we come to know each
other's humanity. When I really care for you and you care
for me, we are seeing the image of God in each other and
justice is at hand. Let us together as churches raise our
voices, becoming a symphony of justice in a world of
injustice.

scholars opposed the agreement, we are now on the track
of discussing the Apostolicity of the Church with the
Catholics. (Aposto]icity for Lutherans: Gospel preached,
sacraments administered purely-this assures the
continuity of the apostolic traditions and the freshness of
the Gospel.) There is no doubt-the Holy Spirit one day
will guide our steps toward a common understanding on
this and other theological issues. Mutual recognition
agreements between denominations are a signpost to
show us the way to unity. In John 10, Jesus spoke about
"one flock and one shepherd."

The Search for Unity

B. We also need local mutual recognitions among the
various Christian confessions. Again, what is done in one
area of the world affects all of us. The Episcopal
Lutheran agreements in Germany, France, the Nordic
countries, England, Canada and the United States affect
us in Asia and Africa. There is a direct mutual effect for
whatever agreement of mutual recognition is written in
the world. We see what others are doing; we listen to
their theology and reasoning, and see possibilities for
ourselves because the Church of God does not have
national or ethnic boundaries. For example, my church,
the ELCJ, has now decided to challenge the Evangelical
movement in the Middle East because it has failed in the
last decade to sign a multilateral agreement. The
Evangelical churches include the Reformed Church
(Congregational, Presbyterian), the Anglican Church and
the Lutheran Church (ELCJ). And so, influenced by
other agreements around the world, the ELCJ is working
on two specific agreements:

We are in an age of many ecumenical approaches. In
particular, we are experiencing mutual recognition
among church bodies and detailed discussions of the
apostolicity of the Church. I believe we have to break the
halo we may have become accustomed to wearing-a
halo we have put on ourselves, feeling a kind of self
glorification. Fanatic Christianity, and there are also
fanatic Lutherans, believes that somehow they own the
Christ they hold so dear. At the end, however, they will
discover they have only been holding each other's hands,
and Christ is not there.
It is the duty of Lutheran colleges and universities to
educate our students in how we can see Christ in other
churches and traditions, not only Lutheran. Maybe we
have to learn from American and Palestinian ecumenical
experience in learning to see Christ present with our
Orthodox and our Catholic brothers and sisters, for
example, and with other Christian groups. We need to
live and experience unity in diversity.

• We will pursue the Jerusalem Lutheran-Anglican
Mutual Full Recognition Agreement which is already in
process.

Ecumenism can be most difficult, especially in
Jerusalem. How can we understand other Christian
confessions? It has been said that if Martin Luther had
known the Patristic Eastern Church Fathers, he might
have joined the Orthodox Church.

• We will begin work on a Lutheran-Reformed
Agreement in the Middle East.
If the ELCJ succeeds on these two tracks, we would be
building bridges between the Anglican and Reformed
churches in the Middle East. We would be preparing
fertile ground for a multilateral agreement in the future,
such as the Anglican-Lutheran-Reformed agreement in
France, the DeReuilly Agreement.

I see two very important movements m our modern
ecumenical efforts:
A. We need international dialogue· among the various
Christian confessions in order. to prepare the way for
mutual recognition agreements. The Holy Spirit is
working in the Church. For example, after five hundred
years the Holy See and the Lutheran World Federation
could sign an agreement on the doctrine of Justification
by Faith. The document speaks about "differentiated
consensus." Though some Lutheran and Catholic

What is the benefit of such agreements? Either we
Christians learn to live together or we will die together.
If the Christian Church takes seriously the call to deny
itself, to carry the cross and follow Jesus, then the
Church needs to be a living witness. We cannot be that
living witness with our divisions unless we are united
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with our sisters and brothers in other Christian
confessions. We gain strength to continue to be a Church
of Irtartyria, giving ourselves to Christ and being his
living witnesses, serving where he calls the Church to be.

For me as a man of dialogue for the healing of the world,
there is no religion which monopolizes the existence of
tolerant and intolerant groups in its midst. We find both
tolerance and intolerance existing in Christianity,
Judaism, Islam and other religions. But we can never
allow intolerant groups to hijack God or religion. We
need to ask, in our 21st century: "How can religion
through interfaith dialogue contribute to tolerance among
religions; justice, peace and reconciliation; and the
healing of our world?"

One day a Muslim shopkeeper in the Old City of
Jerusalem stopped me as I was walking to my office at
the Lutheran Church of the Redeemer. "Look at that
woman over there," he said. "I can tell she is a
Christian." I asked the man, "How do you know that?"
And he replied, "Because she is carrying that
handicapped child, and she takes care of handicapped
children that are not her own. You Christians are better
than we are." I told him that we Christians are not better
than Muslims, but we practice sacrificial love because
our Lord Jesus gave himself for us on the cross to save us
equally in order that we would serve others equally. Our
mere existence is a living martyria, a living witness in
itself. Our call from Christ is to be a living witness united
in our diaconia, mission and service. Then we will hear
what the early Christians heard from the community
around them: "See how they love one another." Can our
communities say that about us now? Mutual recognition
helps us be a stronger witness in the world and it is an
ultimate necessity that these mutual recogmt1on
agreements do not remain with church officials and
leaders. There must be active reception of the agreements
among the grassroots and especially among college
students.

Interfaith dialogue must be prophetic. It must not create
more bitterness and injustice but must be able to heal.
Our present global situation demands that religions work
together for justice and peace. I speak of this from first
hand experience because our Lutheran schools in
Palestine have both Christian and Muslim students. We
work together to develop a peaceful coexistence,
teaching our children about non-violence and
peacemaking in addition to a strong educational
curriculum. I am also a part of significant dialogue
groups in Jerusalem and in various parts of the world
which connect Jews, Christians, and Muslims. I find this
to be one of the most rewarding parts of my work as the
Lutheran Bishop in Jerusalem.
First: Interfaith dialogue ought to regard the theology of
creation in a serious way. Why did God create us
differently? Why do we differ in our various religious
beliefs? It can be that there is no immediate answer
except that all people of all religions are created in God's
image. Yes, there are serious differences, doctrines,
traditions a_nd norms. Interfaith dialogue does not change
these things nor does it erase them. Rather, interfaith
dialogue helps us to see God's presence in the other
person. When we see that, then we can admit that the
Creator granted every one of us equal human rights and
equal values. We Christians are called in our interfaith
dialogue to challenge our world with a strong theology of
creation and redemption. God created all human beings
and nations equally. Through God's Son, Jesus Christ, on
the cross, God saved all the world equally. This is the
basic theology that drives us to heal the world and
combat any kind of racism, extremism, superiority, anti
Semitism, Islamaphobia and xenophobia in our modern
world.

The Necessity of Interfaith Dialogue in a Broken
World
Narrow religion can be a source and a tool to create
religious extremism. This extremism, in turn, adopts
intolerant positions or biased attitudes with exclusive
claims on the truth. These groups easily succeed where
poverty and injustice prevail. We are challenged and
obstructed by religious fanaticism and extremism
because these groups think they are the sole defenders of
God and God's true religion. They forget that God does
not need defenders of religion. These groups can easily
be a threat to world justice and peace, creating
intolerance and turmoil instead. Cardinal Arinze is right
when he says that extremism is often characterized by an
intransigent attitude toward co-religionists and others
who hold different views, or who live in a different
concept of society. This frequently leads to violence.
Some extremists even go further and deny the right of
religious freedom to those whose religious convictions
differ from their own.

Second: Interfaith dialogue must be courageous to seek
common values from the respective religions. It
sometimes seems that the globalized consumerism,
materialism, and secularism leave our world stripped of
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values and instead impose the principles of self-interest.
Thus, relationships are dependent only on the self
interests of both parties. For this reason I call on all
religions to seek for the common values that promote
family, equality, justice, peace, tolerance, and
reconciliation. A world without values is a world of
chaos. A world with values is a world that promotes
pluralism, equality, democracy, and respect for other
religions and traditions, even those that are strange to us.

ourselves. We want to raise a generation that works to
promote a culture of peace and justice in a world that has
no justice, no peace. However, if we think that Lutherans
can do justice alone, we are very mistaken. It is when we
find common values in others that we can together build
a new generation of peace.
Facing a Dangerous Trend
It is very important to be sure that students in Lutheran
colleges and universities are aware of the difference
between being an Evangelical and being part of an
evangelistic group. This is a struggle we are currently
having in the Middle East.

Third: Together with people of other religions, we must
work together to bring justice and healing to the world.
We are not to please politicians who seek war. Rather;
religious people can be prophetic if they offer the
longstanding, peaceful means of religion to solve world
problems. Interfaith dialogue can challenge the world
with authority. Stop war! Stop the militarization in our
world that is threatening to kill humanity! Stop the
proliferation of conventional and non-conventional
weapons that can burn our world hundreds ohimes. How
much money is spent on armaments, weapons, military
operations and occupation, on killing people? It is the
prophetic role of world religions to call for the
disarmament of the whole world, not only one country or
some countries we don't like. The world religions can
assume their prophetic role if they stand against
militarism and call for non-violent means to solve world
problems. We are to tell the world: "The money you
spend on power and militarization should be spent on
eradicating poverty in the world, in providing education,
in bringing justice and equality, in conquering the HIV
and AIDS virus, cancer and other diseases."

No religion can claim it is free of fanaticism or
extremism. Extremists in the three religions
Christianity, Judaism, and Islam-are more vocal than
moderates. It is not my responsibility to speak of the
other two religions. Instead, charity starts at home and to
be successful, self-criticism also starts at home. We need
to teach our students, the future generation, about the
nature of Christian right-wing groups, also called the
Evangelical Right. These groups are biblistic in their
approach to world problems. They believe in
Dispensationalism, the Rapture, Armageddon, the
conversion of Jews to Christ and the end of the world.
I think their main focus is not on Christ as the fulfillment
of prophecy, but on the political Kingdom of God on this
earth as prophecy fulfilled. Some may say these groups
exist in the United States and Europe and it is there they
make trouble. But they are also troublesome to us in the
Middle East. Why?

Fourth: Interfaith dialogue· must promote peace
education. We truly need to learn about the other
religions as they want to be perceived and not as we want
them to be. Peace education must be high on the agenda.
Peace education helps the adherents of one religion to
have a positive picture of the adherents of different
religions and avoid any kind of stigmatization,
demonization or dehumanization. Such understanding
helps everyone to co-exist with tolerance, love, and hope.
I believe all religious people must repent for the ways in
which we have distorted God's image in the other.

A. First of all, they carry the name Evangelical. It is very
difficult to explain to Muslims the difference. between
Evangelical and evangelistic. Our name as Lutheran
Palestinians is the ELCJ. We have much at stake in
helping people in the Middle East to understand who we
are. and what we believe, especially because the
evangelistic groups are co-opting our name. At a recent
meeting of the Heads of Evangelical Churches in the
Middle East, we even discussed the possibility of
changing our name because of the confusion and distrust
that exist and are growing. We do not want to be linked
or equated with these right wing groups. No one should
be able to kidnap the word "evangelical" from us with its
privilege of proclaiming the fresh good news to my
people and to others.

. Our world will be safer, richer, and stronger if dialogue
with other religions will guide us to build a just, new
world order of security, freedom, and tolerance, a
modern civil society and culture of peace.
And so it is vitally important to teach our students to be
interested in dialogue with others different from
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B. Secondly, these right wing groups carry scenarios that
are alien to our modern world and to our faith. This
scenario includes the return of the Jews to the land
through the establishment of the State of Israel in 1948
and the occupation of the balance of historic Palestine in
the 1967 War. The take-over of Jerusalem, to these
groups, is the beginning of the Final Dispensation. For
this reason, they promote the destruction of the Muslim
Dome of the Rock and the building of the Third Temple;
although, according to Jewish teaching, the Third
Temple should not be built by human hands but will
come from heaven with the Messiah. This activity is
intended to hasten the Second Coming of Christ. In their
scenario, Jesus will come to Armageddon and the rapture
will take place. Up to this point some Jews would have
been converted to Christ, but the majority of Jews would
not have become believers. They will be killed right
along with other nations who do not believe in Christ.
Those who do believe will rule the world with Christ.
For me, a Palestinian living under occupation, I am
horrified about the killing of a Jew because of non-belief
in the Messiah. . These right wing groups portray
themselves now as being philo-Semitic, but in the long
run they are actually anti-Semitic. I denounce their anti
Semitic scenarios. In June of this year, I was very pleased
to hear that the Catholic bishops in Illinois denounced
these right wing groups as "false prophets."
It is for all these reasons that last January I declared this
right wing ideology to be not only sick-but to be an
actual heresy, similar to those in the Third and Fourth
centuries. The present day heretical groups do not seek
the Crucified Christ but the Christ of the Sword. They do
not seek the heavenly Jerusalem but the earthly one.
C. Thirdly, these evangelistic right wing groups insinuate
themselves into politics. They support the government of
Israel in all its policies, including the violation of human
rights and the building of illegal settlements on
confiscated Arab land. Near my own home in Beit
Safafa, just to the north of Bethlehem, there is an Israeli
settlement named Givot Mattous, which has been funded
by evangelistic right wing groups. The right wing groups
also become involved in U.S. policies as well as other
places where there are crises.
D. Finally, the evangelistic groups are calling for the
transfer of all Palestinians to Arab countries, violating all
kinds of human rights. They want the land for Israel
without any Palestinians in it. These groups are the
enemies of peace, the enemies of justice, and the enemies

of reconciliation-all in the name of Christ and of their
sick, heretical ideologies.
I believe it is the duty of Lutheran colleges and
universities to help the future generation develop the
spirit of discernment in order to understand the
difference between sound theology and fanatic theology.
It is our duty to educate open-minded, moderate human
beings who are sensitive and open to other cultures and
other people. By doing this, we can keep humanity from
failing into hopeless xenophobia and be responsible
stewards in this world, where we are only visitors.
Conclusion
You might ask, "What can we do for you?"
I remember when I was in Finland studying theology, I
learned that Lutheran colleges in the U.S. gave one
scholarship each year to prepare a student to build a civil
society and democracy in his or her own country. I
believe, with all modesty-being an oppressed person
myself and looking at the wonderful opportunities your
children have in the U.S.-that it would be so good if our
Palestinian children could have similar opportunities.
Therefore I propose the following:
1. I propose that each year, each U.S. Lutheran college
and university educate one Palestinian young person to
come back and serve the Palestinian people and the
Palestinian Lutheran churches and schools;
2. I propose that the U.S. Lutheran colleges and
universities be places where our Palestinian Lutheran
pastors and consecrated deacons can come to upgrade
their knowledge and skills in theology, in practical
ministry and in focusing our Lutheran identity;
3. I propose that the U.S. Lutheran colleges and
universities also be places where our Lutheran school
teachers and administrative· staffs can come to upgrade
their educational and administrative skills;
4. I propose that we exchange visits on the college and
university levels, so that our Palestinian Lutheran pastors
and administrators come to share their knowledge,
experience and skills with you. We invite you to come to
Palestine and Israel for sabbaticals and study, to learn
about us and our churches and schools, to stay with us. In
this regard, I want to mention Dar al-Kalima Lutheran
Academy in Bethlehem for theology, music and the arts,
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the privilege of Lutheran colleges and universities to
prepare the people of God, not only in the U.S. but also
people of God in other civilizations, cultures and
traditions, to be equipped and qualified to work in God's
Kingdom of love, justice, hope, peace, reconciliation,
and salvation on this earth.

and also Abraham's House in Beit Jala, which is a study
and reconciliation center for all three religions. It also is
a lovely guest house. In addition, there are ELCJ study
and participation opportunities in Jerusalem, Beit
Sahour, Ramallah and Amman, Jordan.
"The fields are white unto harvest," Jesus said, "but the
laborers are few." (Matt. 9:37) It is the responsibility and
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